Introduction
We have good reason to state 1 that contemporaneous sources reveal a certain knowledge of the concept and contents of the Ten Words (= Decalogue; Hebr.: ‫הדכרים‬ ‫;עשדות‬ Gr.: οἱ δέκα λόγοι 2 ) in Second Temple Judaism and early Christianity.
3 Th erefore the question has to be raised if and in which way Jesus of Nazareth made use of this core text of the biblical tradition during his earthly ministry. Th e inquiry is part of the more general and much discussed problem of Jesus' attitude towards the (Jewish) Law. distinguish between more theological and more ethical commandments or prohibitions? Did he make diff erent uses (cf. the diff erent usus legis in the Christian theological tradition) of the Law? Answers to all these questions could help us to locate Jesus more precisely in the history of thought of Second Temple Judaism.
Th ere is no direct way to answer their question and no eye-witness-account has come down to us (so far) of the earthly life of Jesus. Th e extant sources which inform us of him, i.e. of some aspects of his life-the canonical and extra-canonical gospels and gospel-fragments, some sparse notices in other parts of early Christian and Jewish literature-do this in retrospect. To reach solid historical ground in this situation necessitates: (a) to examine the relevant material with the instruments of historical criticism 5 and (b) to reconstruct the general background of the time which is the context of Jesus' relation to the Ten Words.
Learning the Ten Words
To start with the latter point demands that we fi rst ask in which way a fi rst-century Jew from a small village or town in Galilee like Jesus could have gained knowledge of the Decalogue.
Th e fi rst, most obvious and least speculative answer to this question would be: by reading and studying the Torah. Th e Decalogue recurs twice in the Pentateuch. So every public or private lecture of the Torah could come across this text which, simply by virtue of its position, 6 signals its outstanding importance to the attentive reader or listener. However, it remains doubtful whether a piece of text, which could have been only a smaller part of a sabbatical lecture, could be learned by 5 In my opinion this means that we cannot trust our sources without further critical (not sceptical) examination; pace R. Swinburne, "Evidence for the Resurrection, " in The Resurrection: An Interdisciplinary Symposium on the Resurrection of Jesus, ed. S. T. Davis et al. (Oxford: Oxford University Press, 1998), 191-212, who stipulates (192) : "that memory as such, all memory, is to be trusted in the absence of positive counter-evidence that is untrustworthy. " The task of the historian is to separate authentic memory from intentional constructions for some ideological or other aim. And even if such intentional shaping of the historical account cannot be argued for, there remains the task of testing the reliability of the author's memory, by internal and external comparison and by reflections on the general historical probability of the narration. 
